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GOD WITHOUT PASSIONS? 
 

NOTE: Before you read what I wrote a few words are in order to understand why I am writing this. I am no way 

impugning the character and scholarship of those I disagree with. You will soon discover that I do not agree with 

the theological committee’s (TC) take upon “without passions.” I am totally dumbfounded why anyone would 

believe it. The fact that so many men whom I esteem have embraced the position of the TC has caused me to 

wonder over and over again if I am understanding it correctly. So, one benefit in writing this will be that perhaps 

my friends who hold to the TC presentation will see just what it is that I’m not understanding and will inform me 

in a gracious way. It is a little scary to see that I am out of step with the pack and may be asked to leave. I’m 

putting my head on the block in writing this. Hopefully, you will have mercy as I am not your enemy but your 

brother and friend. 

 

Secondly, the emotional life of God is one of the most glorious aspects of who He is. Because of God’s emotional 

response to His creation, we get a glimpse into His most excellent unchangeable character. Think about it. When 

Paul tells us not to grieve the Holy Spirit, we learn that the Holy Spirit is a person because only persons grieve 

(a force does not); that God is Holy, as His grief shows that He cannot delight in sin; that God is loving, the 

reason He is grieved is because He loves us and wants the best for us. 

 

Thirdly, God’s emotional life actually issues forth FROM God Himself. Who says that it cannot be spontaneous? 

We do not will ourselves to feel, but the feelings that we have comes from within us and as they reveal who we 

are (often in an unflattering way, as we are sinners), the feelings that issue forth from God will never be contrary 

to His immutable character. Because this is so, any change in God’s feelings do not in any way change who God 

is with respect to His being and character, they just show us who He is. 

 

Fourthly, the Bible abundantly displays the emotional life of God and that He seeks a personal relationship with 

His elect and NOWHERE can one verse be brought forth to say that God is without passions in the sense TC 

report would have us to believe. 

 

Fifthly, and this is the most important in regards to full subscription, (I understand that for the TC this is the test 

case for full subscription, i.e. - if you do not hold to the TC report you are not holding to full subscription) if the 

TC report is accepted then we as an Association have moved from full subscription to both “absolute 

subscription” AND “historical subscription” according to definition’s given by Dr. Renihan to ARBCA in the past. 

How is this so? Because there are two other interpretations of “without passions” which take these words at face 

value and would have the full support of the Scriptures. These two other views have the Bible to back them. The 

TC report uses theological philosophizing as its proof. I’d rather have the Bible as my authority rather that the 

opinions of men no matter how revered. We do this with respect to the issue of baptism. A theological and 

historical case can be made by Padeobaptists whom I esteem yet I do not embrace their views. The Scriptures 

compel me to do otherwise. 

 

The following is written with strong feelings. If I slip up and somehow offend, please believe me that such was 

not my intent. There are two parts which follow: a brief summary of what I believe and then a more extended 

explanation with outside sources to back up what I am saying.  

 

Thanks, to each one, who will take the time to read this paper. I am open to your comments both good and bad. 

Especially to correction! I’m your brother and I love you.  

 

Wayne Brandow 
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PART ONE: A BRIEF SUMMARY OF MY THOUGHTS 
 

Dear brethren, I am writing to you out of grief that we have let a controversy over words so divide us that we are 

losing sight of why it was we came together as churches in the first place – cooperation in missions both home 

and abroad. While we argue among ourselves over two words “without passions” what is to become of our 

missionaries? This controversy is tearing our association apart.  What in the world are we doing? Please don’t 

just read over these verses. Think about them! 
 

5 May the God of endurance and encouragement grant you to live in such harmony with one another, 
in accord with Christ Jesus, 6 that together you may with one voice glorify the God and Father of our Lord 
Jesus Christ. (Rom 15:5-6 ESV) 
 
1 I therefore, a prisoner for the Lord, urge you to walk in a manner worthy of the calling to which you 
have been called, 2 with all humility and gentleness, with patience, bearing with one another in 
love, 3 eager to maintain the unity of the Spirit in the bond of peace. (Eph 4:1-3 ESV) 
 
1 So if there is any encouragement in Christ, any comfort from love, any participation in the Spirit, any 
affection and sympathy, 2 complete my joy by being of the same mind, having the same love, being in full 
accord and of one mind. 3 Do nothing from rivalry or conceit, but in humility count others more 
significant than yourselves. 4 Let each of you look not only to his own interests, but also to the interests 
of others. (Phi 2:1-4 ESV) 

 

Consider what our Lord has to say about controversies over words. 
 

Remind them of these things, and charge them before God not to quarrel about words, which does 
no good, but only ruins the hearers. (2Tim 2:14 ESV) 
 

But avoid foolish controversies, genealogies, dissensions, and quarrels about the law, for they are 
unprofitable and worthless. (Tit 3:9 ESV) 
 
5 You were running well. Who hindered you from obeying the truth? 8 This persuasion is not from 
him who calls you. 9 A little leaven leavens the whole lump. 10 I have confidence in the Lord that you 
will take no other view than mine, and the one who is troubling you will bear the penalty, whoever he is. 
(Gal 5:7-10 ESV) 
 
4 I say this in order that no one may delude you with plausible arguments . . .  8 See to it that no 
one takes you captive by philosophy and empty deceit, according to human tradition, according to 
the elemental spirits of the world, and not according to Christ. (Col 2:4, 8 ESV) 

 

5 The aim of our charge is love that issues from a pure heart and a good conscience and a sincere 
faith. 6 Certain persons, by swerving from these, have wandered away into vain discussion, 7 
desiring to be teachers of the law, without understanding either what they are saying or the things 
about which they make confident assertions. (1Ti 1:5-7 ESV) ESV   

 

“Desiring to be teachers of the law” – surely this is not true of everyone embroiled in this conflict. Much of what 
I have read coming from this controversy has been written in such a gentle way that evidences the Christ-like 
desire for harmony, however, that there is some strife and not a peaceful discussion of differences among us 
indicates that pride is somewhere to be found in the mix (read James 4).  
 
Please remember, I am on the outside looking in. Because I was not able to get time off from work in the post 
office I missed the last two ARBCA General Assemblies when the whole debate began to surface. I find it hard 
to believe that a controversy over two words could possibly lead to a split in ARBCA! Yet this is what I have been 
told may happen, not once but many times, by many sources. 
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My Take on “without passions” 
 

It seems to me that there are a number of ways to interpret “without passions” and none of them would disqualify 

a person from holding full subscription.  Also, I find it hard to believe that if one does not hold to one of those 

views, Classical Impassibility, then one is on the slippery slope towards open theism. Clark Pinnock may have 

denied classical impassibility, but he forsook his Reformed and Calvinistic beliefs first. Personally, I do not see 

the other views as being a threat to the integrity of the Confession. As a matter of fact, to me they are more 

biblical and as such are in more conformity to the Confession which states our sole authority is to be the Word 

of God.  
 

The real problem I see in the current debate is that we are about to leave the concept of full subscription as our 

associational basis. “Without passions” can be interpreted a number of ways that would not be contrary to the 

plain teaching of Scripture. We are being forced to accept one view primarily because of the supposed historical 

intent of those who first adopted the confession. If no other reasonable view is allowed that is based upon the 

clear teaching of Scripture, then we as an association will go from “full subscription” to a combination of 

“historical” and “absolute” subscription. The end result would be would be contrary to the definition of full 

subscription that was given by Dr. Renihan at the ARBCA General Assembly, March 12, 1998.1 I will talk more 

about this later. 
 

I am aware of three possible interpretations of “without passions” (there may be more). They are. 
 

 
 
 

Interpretation # 1 
 
 
 
 

Without bodily appetites 
and desires 

 
WHAT IT MEANS 
 
God does not hunger, thirst, grow 
weary (need sleep), have sexual 
desire, etc 
 
“Without body, parts, or passions” –  
Each word relates to the body. 
 
 
 
God does not have what we have, 
“fleshly lusts” which war against the 
soul. 
 
“Dearly beloved, I beseech you as 
strangers and pilgrims, abstain from 
fleshly lusts, which war against the 
soul;”(1Peter 2:11 KJV) 
 
 
 
I hold this view. 
 
To hold this view is consistent with 
full subscription of our confession. 
It is not contrary to the rest of the 
body of truth in the confession. 
 

 
COMMENTS 
 
This is the most biblical of 
interpretations and the most logical 
from the wording. 
 
“God is . . .a most pure spirit, 
invisible, without body, parts, or 
passions 
 
Without body – “God is a spirit and 
hath not a body like men” 
 
Without parts – eyes, arms, hand, etc 
(the anthropomorphisms of the Bible) 
 
Without passions – fleshly (carnal) 
desires 
 
 

 

                                                           
1 You can find a copy of this address “Confessional Subscription” in Chantry, Tom and David Dykstra,Holding Communion Together: 
The reformed Baptists: The First Fifty Years ,Divided and United.  Birmingham, AL: Solid Ground Christian Books, 2014, pages 275-
294. 



4 
 

 
 

Interpretation # 2 
 
 
 
 
 

Without sinful desires 

 
WHAT IT MEANS 
 
This looks at passion as a sinful term 
in contrast to affections which are 
positive 
 
 
 
 
 
 
 
 
 
To hold this view is consistent with 
full subscription of our confession. 
It is not contrary to the rest of the 
body of truth in the confession. 

 
COMMENTS 
 
When I first became aware of the 
controversy and did a little study on my 
own, I sought out a fellow ARBCA 
pastor whom I esteem highly at a 
minister’s conference and he told me 
that the Puritan’s did not use the term 
“emotions”, they used the terms 
“passion” and “affections.” 
 
Michael Horton wrote: 
“ . . the Westminster Confession says 
that God is “without parts or passions,” 
but even in English, passions had for 
the writers of the confession a precise 
meaning consistent with its Greek and 
Latin origins, (namely uncontrollable 
rage or folly) 2  
 

 

Interpretation # 3 
 
 
 
 

Without an emotional 
response 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Please note: this is how I see the 
TC report. Correct me if I’m wrong. 
I do not want to set up a straw 
horse that can be easily knocked 
over, that is not the real issue. I 
also do not want to misrepresent 
the TC in any way.  

 
God is immutable, therefore there is no 
fluctuation in His emotions. Any 
affections ascribed to God are eternal 
and do not change. Any wording that 
gives a sense of change in God is 
anthropomorphic 
 
As Calvin wrote in a sermon on 
Ephesians 4:30 “There are no 
passions in God. It is the property of 
men to be grieved and offended. God 
is unchangeable.” 
 
In other words, when the Bible says, 
“Grieve not the Holy Spirit.” According 
to this view God is not really grieved. It 
is an anthropomorphic statement. 
 
Although I have many problems with 
this view. For starters, I find it contrary 
to the plain teaching of scripture, yet, if 
it can be proved that the framers of our 
confession held this, then if a brother 
held it, such would be consistent 
with full subscription of our 
confession. 
 
To me it is like a person saying he 
believed the Pope was the Antichrist. I 
personally do not find any biblical 
support for such a view, however this 
is what the Confession says. 
 

 
This is the position of the ARBCA 
theological committee, which is also 
known as classical impassibility. 
 
This view is held because the 
immutability of God and the aseity of 
God. 
 
What is immutability? Immutability with 
respect to God means that God cannot 
change.  
 
What is aseity? Aseity, as it is 
attributed to God, means that He is 
self-existent. He exists in and of 
Himself without any dependence upon 
the creation.  
 
If God has an emotional response 
contingent upon what a creature does 
which pleases or displeases Him, it 
would be contrary to His aseity. 
 
Therefore the two theological 
concerns which drive classical 
impassibility are that God cannot 
change and He is not dependent. 

 

                                                           
2 Horton, Michael. The Christian Faith: A Systematic Theology for Pilgrims on the Way. Grand Rapids: Zondervan 2011, footnote 48. 
on page 243. 
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Here is why I have a problem with the classical view of impassibility. 

 

1. Though God, as to His essence and being is unchangeable, our God is a Living God who has 

personality and motion. Feeling (emotion) is to be ascribed to the action of God not to His essence. 

Feeling, like thinking, willing, speaking, and doing, all involve change. (I will elaborate more on this below) 

 

2. As God will never think, will, speak, or act contrary to who He is, so God will NEVER feel contrary to 

who He is. (I will elaborate on this below). 

 

3. Emotions in God spring up from the depths of who He is. Therefore there will NEVER be a sinful 

emotions as God is Holy. God will never have a bad day, nor a mood swing. To say such is empty rhetoric. 

 

4.  The emotional life of God shows us who He really is. It is the apex of the glory of God. God is love, so 

He loves most freely. This is how we know what love is – because He loves us.  

 

5. Since it is a freely given love that originates within God, we do not have to worry that somehow it will 

be contrary to His asiety. The love freely given does not depend upon the creature. It is not deserved. It 

is of His free grace.   

 

6. Since God’s emotive side reflects who He is, it will therefore affirm, not deny His immutability, i.e. it will 

affirm His immutable attributes. 

 

7. The emotional life of God shows us that God truly seeks a relationship with His creation. He is not  

some transcendent concept of Greek philosophy (Plato – the idea or form / Aristotle – ‘the unmoved 

mover”). The wonder of the Bible is that this transcendent personal God not only has taken an interest in 

man but actually came into the world to suffer on behalf of man in the person of the Son. We call His 

suffering “The Passion”. 

 

8. The emotional life of God clearly reveals that God is not a force but a person. Most preachers, when 

they preach on Ephesians 4:30 “Grieve not the Holy Spirit,” say such things as – our sin can break God’s 

heart.  Furthermore, Ephesians 4:30 is one of the classic texts to substantiate the personality of the Holy 

Spirit. How is it used?  The Holy Spirit is a person because he can be grieved. Forces cannot be grieved. 

To have emotions is characteristic of persons. 

 

9. The Scriptures do not say that God has no emotional response to His creation. To assert such without 

Biblical support is to presume to know the mind of God.  The difference between Greek philosophy and 

the Bible is our ultimate source of truth is revelation and not reason.  

 

10. There is mystery with God. The hidden things belong to the Lord our God. We can’t know everything. 

We can only know for certain what He has revealed.  

 

11. The Scriptures plainly and abundantly teach that God is emotionally responsive to His creation. 

 

12. To deny that God, as a person, does not relate to us emotionally, of necessity involves theological 

and philosophical abstract reasoning which is hard to explain. When things get convoluted, we should 

wonder if something is amiss.  We are to have childlike faith. The truths of God’s word do not need a PhD 

to grasp.  “In that hour Jesus rejoiced in spirit, and said, I thank thee, O Father, Lord of heaven and earth, 

that thou hast hid these things from the wise and prudent, and hast revealed them unto babes: even so, 

Father; for so it seemed good in thy sight.” (Luke 10:21 KJV) 
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What you just read is a brief summary of my thoughts. This is what I believe after doing some study. I am open 

to your insight. If you would like to correct me, please use plain speech. I am rather simple minded. If I have to 

labor to read what you say, it will be left unread as I constantly live under time constraints. Please know that I’m 

not attacking anyone. I’m just putting in my input as I haven’t heard much contrary to the TC report, yet I know 

there are those who differ. Perhaps they are the better men than me, peaceful men, whom if nobody speaks up, 

will just silently disappear and not cause any ripple. I’m not trying to stir up anything. Let’s talk calmly about our 

differences. I value your input.  

 

The rest of this paper contains further thoughts to amplify my view and bring to the fore others who speak 

differently than the TC, and whose collective voice I feel should be heard. Perhaps they have been already 

considered.  I’m assuming nothing concerning what has been or has not been read. 

 

 

PART TWO - A MORE DETAILED ACCOUNT 
 

The Importance of a Proper Approach 
 

Our Confession, the 1689 London Baptist Confession of Faith clearly states that God is “without passions.”  

 

“The Lord God is . . . without body, parts, or passions.” (Chapter 2, Paragraph 1) 

 

Have you asked yourself the following question? Did our Baptist forefathers get it right when they included these 

two words when they made known what they believe the Bible teaches? If you did not start with this question 

and just assumed that they did have it right and proceed to defend the assertion then you have not examined 

the issue according to the Confession. 

 

How are we to handle every controversy of religion? Our Confession speaks clearly to this issue.  

 

The supreme judge by which all controversies of Religion are to be determined, and all Degrees of 

councils, opinions of ancient Writers, Doctrines of men, and private Spirits, are to be examined, and in 

whose sentence we are to rest, can be no other than the Holy Scripture delivered by the Spirit, into which 

Scripture so delivered, our faith is finally resolved. (Chapter 1, Paragraph 10) 

 

This year I’ve been reading through the Reformation Heritage KJV Study Bible. In the introductory notes by Joel 

Beeke, he states something that we need to consider with respect to our current debate. He wrote, “use the 

study helps with discretion, never placing them on par with the Scriptures, but remembering always subject 

fallible notes, articles, confessional documents to them.” Dr. Beeke, the editor of this newly published Bible, 

included a section on historic creeds and confessions. However, he reminds the reader that even confessions 

of faith are fallible. I am confident that we would all agree that our sole authority for faith and practice is the Word 

of God. 

 

An example known to us all of where our Baptist forefathers appear to have gotten it wrong in our confession is 

in Chapter 26, Paragraph 4, where the Pope of Rome is said to be the Antichrist. In all fairness, this was the 

commonly held view of the Reformers and Puritans of their day. If we were required to hold to an absolute 

subscription (one must agree with every word of the confession – “the Pope is the Antichrist” is what it says so 

we must believe it) or historical subscription (one must agree with the intent of the writers who wrote it, - “the 

Pope is the Antichrist” – this is what the original writers believed and intended so we must believe it.), we must 

accept the words “without passions” because that is what the confession says, and that is what the framers 

intended. 
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Thankfully, “full subscription” according to Dr. Renihan (ARBCA General Assembly, March 12, 1998), is to take 

what the confession says at face value. And what the confession clearly stares is that all controversies of religion 

are not to be settled by anything other than the Scriptures, (that includes the confession itself).   

 

What Does the Bible Say Regarding God Not Having Passions? – Nothing! 
 

Ask yourself, have we been truly confessional in our approach to the current controversy among us?  Has the 

bulk of the material written cited chapter and verse of the Bible, or the “decrees of councils, opinions of ancient 

men, doctrines of men, and private spirits?”  You would think that if the impassibility of God was true and 

important that the Scripture support for it would be abundant. I cannot find ONE verse that says that God is 

without emotions that fails to RESPOND to His outward surroundings. To the contrary, God delights in His 

creation and declares it good. He rejoices over one sinner who repents. He does not delight in the death of the 

wicked. His compassions fail not. We can grieve the Holy Spirit. He repents that He made man (not that He 

changed his mind, He knew what He was doing, however, repentance has an emotive element and man’s turning 

away from Him caused Him grief). His love prompted God the Father to Send His only beloved Son into the 

world that we might be saved through Him. As a matter of fact, if you want to know what love truly is, we must 

look to God. Herein is love not that we loved God, but that he loved us. The Scriptures do not affirm that God is 

without passions. It abundantly affirms that He has them. 

 

Is it proper to ascribe passion to God? According to the Scriptures this is most emphatically so. What is 

compassion? Com-passion (with passion)! It is a passion (strong feeling) that God has for those who are 

suffering.  

 

Where are the verses that say God does not have feelings? Strong feelings? Answer – there are none.  

 

The Emotional Life of God Displays His Immutable and “Unable to Be Improved Upon” 

Character 
 

In 2 Timothy 3:1-5 is written: 

 
1This know also, that in the last days perilous times shall come. 2 For men shall be lovers of their own 

selves, covetous, boasters, proud, blasphemers, disobedient to parents, unthankful, unholy, 3 Without 

natural affection, trucebreakers, false accusers, incontinent, fierce, despisers of those that are good, 4 

Traitors, heady, highminded, lovers of pleasures more than lovers of God; 5 Having a form of godliness, 

but denying the power thereof: from such turn away.  

 

Did you notice in this list of ungodly traits the characteristic “without natural affections.” We call such people 

psychopaths. They are the monsters of this world. They can kill without remorse. They can lie without guilt. They 

have no natural feelings. Do we have a God that cannot be touched by the feelings of our infirmities?  

 

In reading the papers that have come out of the theological committee, I get the feeling that for God to have 

passions, to have strong feeling would somehow be a detriment. To the contrary, the emotional life of God 

showcases His immutable and glorious character. The emotions that come forth from God come from who he 

really is. Anything that God does, whether it is thinking, willing, speaking, feeling, or acting, will all be done 

according to who He is. He cannot deny himself. We do not have to worry about a God with mood swings. You 

do not have to worry about what God feels any more than you have to worry about what He thinks and wills. 

  

Let me emphasize it again. The emotions that come forth from God come from whom He really is! The 

same can be said of us with respect to ourselves. Unfortunately, because we are so unlike God, out of or sinful 

souls comes the ugliest of emotions. 
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Let a controversy take place, and sinful pride takes over and surfaces through our words and feelings. Then you 

know what happens. Let me share few of the items found in a growing contagion as described by Ron Susek, in 

his excellent book, Firestorm.3 The following observations are taken from lists of different levels in the stage of 

a conflict that can end in destroying an organization. 

 

There are bound to be differences of opinions, and when we differ we should speak the truth in love, in 

humility considering others better than ourselves. We should be forbearing, using non-condemning, 

respectful, and considerate language to seek a peaceful resolution. However, we often do not do that. 

People get hurt, emotions get riled. Coalitions are formed. People become identified with strong positions, 

believing their reputation is on the line. Issues are presented as an either-or ultimatum. The friendly both 

– and approach is abandoned. Organizational structure is used as a weapon for defeating the other side. 

People take up a “holy cause,” with each side believing itself to be absolutely right. .It becomes easy to 

read the supposed wrong motives of the opposing side. The work of God is severly damaged if not 

destroyed. 

 

If the situation is getting a little hot, tempers are flaring, triumphalism over an opponent is taking place we know 

that the strife is really coming from our own hearts. Our emotions are the expression of who we really are rather 

than who we may pretend to be. 

 

James 4:1 - From whence come wars and fightings among you? come they not hence, even of your lusts 
that war in your members? 
  

We know what we should be and when we fall down here we ‘grieve” the Holy Spirit. 

 
 James 3:13-18 13 Who is a wise man and endued with knowledge among you? let him shew out of a 

good conversation his works with meekness of wisdom. 14 But if ye have bitter envying and strife in your 

hearts, glory not, and lie not against the truth. 15 This wisdom descendeth not from above, but is earthly, 

sensual, devilish. 16 For where envying and strife is, there is confusion and every evil work.  

 
17 But the wisdom that is from above is first pure, then peaceable, gentle, and easy to be intreated, full of 

mercy and good fruits, without partiality, and without hypocrisy. 18 And the fruit of righteousness is sown 

in peace of them that make peace.  

 

My point is this. Emotions normally come from within and reveal who we really are. I realize they can seem to 

come upon us like a morning fog. I know wicked thoughts can come abruptly upon us and we say within 

ourselves, where did that thought come from. However we need not worry that wicked thoughts or feelings will 

arise from the heart of God nor will He be influenced by them if it was in any way possible for them to come from 

without. I do not believe that anything can come upon God from without. 

 

Let me say one more thing by way of illustration with respect to emotions. Let me appeal to your own experience 

by relating my own which I am sure you will identify with. 

 

My wife, Martha, and I have three daughters. When they were little we would often watch the TV program Little 

House on the Prairie together. The script writer of those wholesome programs knew how to grip the hearts of 

Martha and me. While watching, if something was either sad or very, very good we both would become 

overwhelmed with emotion. If our little daughters sensed that the scene was touching, they would turn their 

heads to see our response, and joyfully blurt out that we were crying. It was an “I caught you crying moment’ for 

                                                           
3 Susek, Ron. Firestorm: Preventing and Overcoming Church Conflicts. Grand Rapids: Baker Books, 1999. 
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them. Quite frankly, emotion would well up within my heart. I know that you know what I’m talking about. You’ve 

experienced it. It comes not from an outside source, the emotion comes from within. 

 

From my reading of what has come out of the theological committee I was told that if God did truly respond 

emotionally to our hurts, i.e. “to feel our pain,” such would mean that God had somehow changed.  A litany of 

quotes about God’s immutability are then brought forward. A favorite is James 1: 17 which states: 

 

Every good gift and every perfect gift is from above, and cometh down from the Father of lights, with 

whom is no variableness, neither shadow of turning.  

 

The immutability of God that is so clearly expressed in this verse is not at odds with God’s emotional response 

to Himself or His creation. At this juncture it is important to identify what immutability truly entails. God does not 

change with respect to His being, that is, His essence and His character (who He is). However, immutability does 

not extend to the active principles in God. The failure to see this distinction causes all kinds of confusion and 

leads us to a view that does not square with the plain teaching of Scripture.  

 

The Baptist catechism states: 

 

Q. 7. What is God? 

 

A. God is a Spirit, infinite, eternal, and unchangeable in his being, wisdom, power, holiness, justice, 

goodness, and truth. 

 

I wholeheartedly agree with this statement. It clearly states in what ways God is unchangeable. God is 

unchangeable and in His being, wisdom, power, holiness, justice, goodness, and truth.  

 

The Bible Goes Beyond Greek Philosophy 
 

If one were to bring Plato and Aristotle into the discussion our understanding of God’s immutability handily fits  

into their philosophical thought. For Plato, the real is not seen by the senses but reasoned. What we see and 

call “good” approximates the ideal of good that is real and flawlessly conceptualized Plato calls these 

conceptualizations the “idea” or “form.” The idea or form exists in perfection. It cannot become or change. As it 

is perfect “good” it can neither be added to nor taken from.  

 

In the Bible, the unchangeableness of God as seen in His own revelation of Himself as the Self-existent One, 

The “I Am,” highlights His being.  The fact that God is perfect in all His Attributes points to the unchangeable 

nature of His Being, as you cannot add to perfection. In this respect, Greek thought and the Bible are in harmony.  

 

Aristotle saw motion in the cosmos (the ordered world) which entailed development. He saw life from seed to 

stalk to fruit, or embryo to child, to fully developed man. However, Aristotle did not see any development in God. 

Aristotle called God “the unmoved mover.” Like Plato, Aristotle did not feel perfection could be improved upon. 

Both Plato and Aristotle stressed the transcendence of God. This aspect was easily incorporated into Christian 

theology and we hear the echo of Greek thought in Berkhof’s statement with respect to immutability.  

 

The Immutability of God is a necessary concomitant of his aseity [that God is not dependent upon 

anything outside himself]. It is that perfection of God by which he is devoid of all change, not only in his 

being, but also in his perfections, and in his purposes and promises. In virtue of this attribute he is exalted 

above all becoming, and is free from all the accession or diminution and from all growth or decay in His 

Being or perfections. His knowledge and plans, His moral principles and volitions remain forever the 

same. Even reason teaches us that no change is possible in God, since a change is either for better or 
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for worse. But in God, as the absolute Perfection, improvement and deterioration are both equally 

impossible. This immutability of God is clearly taught in such passages of Scripture as Ex. 3:14; Ps. 

102:26- 28: Isa. 41:4; 48:12; Mal. 3:6; Rom. 1:23; Heb. 1:11, 12; Jam. 1:17 4 

 

Distinguishing between Who God Is and What he Does 
 

Berkhof then goes on to say the following, “The divine immutability should not be understood as implying in 

immobility, as if there were no movement in God.” 5 It is in this, the movement found in the unchangeable God 

that feelings have their full expression. Feelings, like thoughts, will, speech, and actions are all activities which 

the immutable God does. Our God is more than a Greek abstraction or a force. He is a personal God. He has 

life. He is living. It is the personal aspect of an imminent God, who actually enters into relationship with man, the 

pinnacle of His creation, which distinguishes Him from the God conceptions of Plato and Aristotle. The God of 

the Bible is different than the God of the Greek rationalist philosophers. 

 

Let us revisit the Baptist Catechism. 

 

Q. 7. What is God? 

 

A. God is a Spirit, infinite, eternal, and unchangeable in his being, wisdom, power, holiness, justice, 

goodness, and truth. 

 

Please notice, it does not say he is unchangeable in his feelings.  As I have been trying to get across, 

feelings are in a different category. They are not an attribute of God, but they manifest his holy, glorious, and 

immutable character. For God to express a feeling neither adds to who He is nor does it take away from His 

essence or character. Feelings merely reveal Him to us. 

  

Does God think? Does God have a plan? We know God thinks and plans. 

Isaiah 55:8-9 8 For my thoughts are not your thoughts, neither are your ways my ways, saith the LORD. 
9 For as the heavens are higher than the earth, so are my ways higher than your ways, and my 
thoughts than your thoughts. 
 

We also know that God speaks. “And God said” is a common phrase found in the Scriptures.  Please think 

carefully about these active principles in our immutable God. Let us take speech for example. In order to speak 

there is a modulation in the voice, utterances and pauses, the articulation of words on sentences to convey 

thought. The whole process involves a forward motion of expression. It involves change. What does speech that 

does not change sound like? It would be nothing but noise.  

There also appears to be a sequence of motion involving change in all God’s acts, whether it be his thinking, 

speaking, willing, feeling, or acting. However, keep in mind all God’s actions are governed by who He is. He 

cannot deny himself. 

Prior to the TC paper coming out, in my studies I came across Charles Hodge’s view. He takes issue with 

classical impassibility which he thought to be more a product of philosophical speculation rather than taking the 

Bible at face value.6  

 

                                                           
4 Berkhof, L. Systematic Theology. Grand Rapids: Wm. B. Eerdmans Co., Reprint 1979, 58-59. 
5 Ibid., 59. 
6 For a good source to read which shows how philosophy has interacted with Christianity, see Tarnas, Richard. The Passion of the 
Western Mind: understanding the Ideas That Have Shaped Our World View. New York: Harmony Books, 1991.    
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Charles Hodge 

We must abide by the teachings of Scripture, and refuse to subordinate their authority and the 

intuitive convictions of our moral and religious nature to the arbitrary definitions of any 

philosophical system. The Bible everywhere teaches that God is an absolute Being, in the sense of 

being self-existent, necessary, independent, immutable, eternal, and without limitation or necessary 

relation to anything out of Himself. It teaches moreover that He is infinite; not in the sense of including all 

being, all power, all knowledge in Himself, to the exclusion of all other intelligent agents; but in the sense 

that no limit can be assigned to his being or perfections, other than that which arises out of his own 

perfection itself. He would cease to be infinite could He be unwise or untrue. It is to be remembered that 

God is infinite and absolute as a spirit and a spirit from its nature is living, active, intelligent, self-

conscious, and personal.7 

 

Charles Hodge then goes on to explain the love of God. 

 

Love in us includes complacency and delight and its object, with the desire of possession and 

communion. The schoolmen, and often the philosophical theologians, tell us that there is no 

feeling in God. This, they say, would imply passivity, or susceptibility of impression from without, which 

it is assumed is incompatible with the nature of God.8 

 

After explaining the schoolmen’s views on impassibility, Hodge continues: 

 

Here again we have to choose between a mere philosophical speculation and the clear testimony 

of the Bible, and of our own moral and religious nature. Love of necessity involves feeling, and if there 

be no feeling in God, there can be no love. . . We must adhere to the truth in its Scriptural form, or we 

lose it all together. We must believe that God is love in the sense in which that word comes home 

to every human heart. The Scriptures do not mock us when they say, “Like, as a father pitieth his 

children, so the LORD pitieth them that fear him” (Ps. Ciii.13) 9 

 

 

A Case Study – Ephesians 4:30, Grieve not the Holy Spirit 

 
Let me give you a case in point how to affirm the concept that God is without passions distorts the plain meaning 

of Scripture when it is applied. Let us consider Ephesians 4:30. 

 

And grieve not the holy Spirit of God, whereby ye are sealed unto the day of redemption. 

 

John Calvin on Not Grieving the Spirit 

 
Here is Calvin’s take on it in a sermon on the above verse. 

 

However, let us note first of all that he speaks here after the common manner of the Holy Scripture. For 

we know that there are no passions in God. It is the property of men to be grieved and offended. God is 

unchangeable. Nevertheless, because we do not conceive that he is most high, and that his majesty is 

so infinite that we cannot approach it, the apostle therefore uses a comparison, even for the sake of our 

                                                           
7 Hodge, Charles. Systematic Theology, Volume 1. Grand Rapids: William B, Eerdmans Publishing Company, Reprint, January 1979, 
392-393. 
8 Ibid., 393. 
9 Ibid., 428-429. 
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ignorance. Therefore, when it is said that God is provoked to wrath, it is not that passions are to be found 

in him, but to make us hate evil, seeing that we fight against God when we transgresses law, and that is 

the same as provoking him to anger to our wickedness.10 

 

Do not get me wrong. I really like Calvin, especially his sermons, however, isn’t he reading into the text something 

that is not there? When most pastors preach about grieving the Holy Spirit they talk about how we can break His 

heart by our unwholesome talk which tears down rather than builds up our brothers in Christ. Evil speaking is 

the context of the verse. 

 

When God tells us not to grieve the Holy Spirit, are we to then tell people, listen you really can’t grieve the Holy 

Spirit? Is God clearly telling us one thing but not really mean what He says? Is there duplicity in God? 

 

How much more straightforward is the preaching of Spurgeon and John McArthur. 

 

 Charles Haddon Spurgeon on Not Grieving the Spirit 
 

The following is not Spurgeon’s complete sermon. It is just the first point he made which is pertinent to the 

discussion at hand. 

 
GRIEVE NOT THE HOLY SPIRIT 

NO. 738 
DELIVERED ON LORD’S-DAY 
MORNING, MARCH 3, 1867, 

BY C. H. SPURGEON, 
AT THE METROPOLITAN TABERNACLE, NEWINGTON.11 

 

“And grieve not the Holy Spirit of God, whereby you are sealed unto the day of redemption.” 
Ephesians 4:30. 

 
It is a very clear proof of the Personality of the Holy Spirit that He can be grieved. Now, it would 
be very difficult to imagine an influence, or a mere spiritual emanation being grieved. We can only 
grieve a person, and, inasmuch as the Holy Spirit may be grieved, we see that He is a distinct 
subsistence in the sacred Trinity. Rob Him not of the Glory which is due to Him, but be ever mindful to 
do Him homage. Our text, moreover, reveals to us the close connection between the Holy Spirit and the 
Believer; He must take a very tender and affectionate interest in us since He is grieved by our short-
comings and our sins. He is not a God who reigns in solitary isolation, divided by a great gulf, but He, the 
blessed Spirit, comes into such near contact with us, takes such minute observations, feels such tender 
regards, that He can be grieved by our faults and follies. Although the word “grieve” is a painful one, 
yet there is honey in the rock; for it is an inexpressibly delightful thought that He who rules Heaven and 
earth, and is the Creator of all things, and the Infinite and Ever Blessed God, condescends to enter into 
such infinite relationships with His people that His Divine Mind may be affected by their actions. What a 
marvel that Deity should be said to grieve over the faults of beings so utterly insignificant as we are! We 
may not understand the expression literally, as though the Sacred Spirit could be affected with sorrow 
like to human sorrow, but we must not forego the consolatory assurance that He takes the same deep 
interest in us as a fond parent takes in a beloved but wayward child; and is not this a marvel? Let those 
who cannot feel be unmoved. As for me, I shall not cease to wonder and adore!  
 

                                                           
10 Calvin, John. Sermons on the Epistle to the Ephesians First published in French, 1562. Edinburgh: The Banner of Truth Trust, reprint 
1998. .  
11 www.spurgeongems.org – Sermon # 738 Metropolitan Tabernacle Pulpit, Volume 13 

http://www.spurgeongems.org/
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I. The first point which we will consider this morning, is THE ASTOUNDING FACT that the Holy Spirit 
may be grieved.  
 
That loving, tender Spirit who, of His own accord, has taken upon Himself to quicken us from our death 
in sin, and to be the Educator of the new life which He has implanted within us; that Divine Instructor, 
Illuminator, Comforter, Remembrancer whom Jesus has sent forth to be our abiding Guide and Teacher, 
may be grieved. He whose Divine Energy is life to our souls, dew to our graces, light to our 
understandings, and comfort to our hearts, may be vexed by us. The heavenly Dove may be disturbed; 
the Celestial Fire may be dampened; the Divine Wind may be resisted; the Blessed Paraclete may be 
treated with despite.  
 
The loving grief of the Holy Spirit may be traced to His holy Character and perfect attributes. It is 
the nature of a holy being to be vexed with unholiness. There can be no concord between God and 
Belial. A Spirit Immaculately Pure cannot but take umbrage at uncleanness, and especially must He be 
grieved by the presence of evil in the objects of His affections. Sin everywhere must be displeasing to 
the Spirit of Holiness, but sin in His own people is grievous to Him in the highest degree. He will not hate 
His people, but He does hate their sins, and hates them all the more because they nestle in His children’s 
bosoms. The Spirit would not be the Spirit of Truth if He could approve of that which is false in us—He 
would not be Pure if that which is impure in us did not grieve Him. We could not believe Him to be Holy 
if He could look with complacency upon our unholiness; nor should we think of Him as being Perfect if 
our imperfection could be regarded by Him without displeasure. No, because He is what He is, the Holy 
Spirit and the Spirit of Holiness, therefore everything in us which falls short of His own Nature must be 
grievous to Him—He helps our infirmities, but He grieves over our sins.  
 

Spurgeon’s sermon continues, there is even more to this first point. Suffice it to say, I think you get the drift of 
what he thinks about God having feelings that respond to his creatures. 
 

 
John Mac Arthur, Jr. on Not Grieving the Spirit 
 

A powerful motivation putting off unwholesome talk is that not to do so will grieve the Holy Spirit of God. 
All sin is painful to God but sin in His children breaks His heart. When his children refuse to change 
the ways of the old life for the ways of the new, God grieves. The Holy Spirit of God weeps, as it were, 
when he sees Christians lying instead of speaking the truth, becoming unrighteously rather than 
righteously angry, stealing instead of sharing, and speaking corrupt instead of uplifting and gracious 
words. 
 
Whatever violates the will of God and the holiness of the heart will grieve the third person of the Trinity. 
Grieving can lead to quenching (1 Thess. 5:19) and to a forfeiture of power and blessing. It should be 
noted also that such responses by the Holy Spirit indicate His personhood, which is seen in the use of 
personal pronouns referring to Him (cf. John 14:17; 16:13; etc.). His identity as Comforter, or helper (John 
14:16, 26; 15:36; 16:7), indicate that He is like Christ, who is a person. The Holy Spirit has intellect (1 
Cor. 2:11), feelings (Rom. 8:27; 15:30), and will (1 Cor. 12:11). He works (1 Cor. 1211), searches (1 
Cor. 2:10), speaks (Acts 13:2), testifies (John 15:26), teaches (John 14:26), convicts (John 16:8-11), 
regenerates (John 3:5), intercedes (Acts 8:26), guides (John 16:13), glorifies Christ (John 16:14), and 
directs service to God (Acts:16:6-7).12 
 

In closing my comments about grieving the Spirit, I recently listened to two excellent messages by an ARBCA 
pastor who preached from Ephesians 4:30 and he spent a great amount of time on how we can break God’s 
heart. It was superb. He is a much better preacher than I am by far and he expressed my sentiments exactly 
about how God does respond to our waywardness with grief. I also know that he wholeheartedly supports the 
Theological Committees stance that God is void of passions. I point this out, not to cast him in a bad light. He 

                                                           
12 MacArthur, John Jr. The MacArthur New Testament Commentary; Ephesians. Chicago: Moody Press, 1986, 189.. 
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preached the messages years ago before the controversy. Perhaps he would preach them differently now. I am 
pointing this out to suggest that if we come to the text without a theological bias, we would take it at face value. 
When I was in Bible College many, many years ago I had a professor who said, “If the text makes plain sense, 
seek no other sense.” We need to avoid reading into the Bible what is not there and let it speak for itself. Our 
task is to be a herald. We are not to embellish the message. We are just to declare it. 
 
 

A Few Other Sources to Consider 
 

D. Martyn Lloyd-Jones 
 

God’s character never changes, but his dealings with people change. What we’re asserting, and 

what the Bible asserts everywhere, is that God, in His character, in His being, is always eternally the 

same, but, obviously, in His dealings with human beings, God varies this procedure according to whether 

they repent or not. In other words, when we use a term like “immutability” we must be very careful that 

we do not deny the idea of the personality of God. As someone once put it, I think very well, “The 

immutability of God is not the immutability of a stone.”  A stone is immutable; it never changes at all. A 

stone is always a stone and will never be anything else. But that is not the immutability of God. His is not 

the immutability of lifelessness or a machine. His is the immutability of absolute perfection. Because God 

is a personal in His dealings with men and women, he varies his actions.”13  

 

 

Millard J. Erickson 
 

Some interpretations of the doctrine of divine constancy, expressed as immutability, have actually drawn 

heavily on the Greek idea of immobility and sterility. This makes God inactive. But the biblical view is not 

that God is static but stable. He is active and dynamic, but in a way that is stable and consistent with his 

nature. What we’re dealing with here is the dependability of God. He will be the same tomorrow as He is 

today. He will act as He has promised. He will fulfill his commitments. The believer can rely on that 

(Lam.3:22-23; 1 John 1:9).14  

 

James Oliver Bushwell 
 

Unless we wish to reduce the love of God to the frozen wastes of pure speculative abstraction, we should 

shake off the static ideology which has come into Christian theology from non-Biblical sources, and insist 

upon preaching the living God of intimate actual relationships with his people. God’s immutability is the 

absolutely perfect consistency of His character and His actual relationships, throughout history, with His 

finite creation. Does ever a sinner repent, there is always joy in the presence of the Angels (Luke 15: 7, 

10). Does ever a child of God, “sealed” by the spirit, fall into sin, the Holy Spirit is” grieved” (Eph. 4:30).15  

 

Michael Horton 
 

God delights in the work of his hands, in our fellowship with him, in our worship, and in the love and 

service we render to our neighbor. Yet God needs none of this for his own fulfillment. In fact, it is because 

                                                           
13 Lloyd-Jones, D. Martyn. God the Father, God the Son, Volume 1; Great Doctrines of the Bible. Wheaton: Crossway books, 1996, 61. 
14 Erickson, Millard J. Christian Theology, Second Edition. Grand Rapids: Baker books, 1998, 305. 
15 Bushwell, James Oliver. A Systematic Theology of the Christian Religion, Volume 1. Grand Rapids: Zondervan Publishing House, 1962, 

56-57. 
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he needs nothing that the love he shows to creatures is creative. It is not because God lacks emotion 

that he that he loves in freedom, but because he does not lack anything. God does feel, but not as one 

who depends on the world for his joy. God responds to our sorrows with compassion, to our sin with 

anger, and to our obedience with delight. If he does so as a generous rather than as a needy lover. 

 

God gives life but does not receive life; the world depends on God, but God does not depend on the 

world. Similarly, we can say that God is affected by us but is not determined in his being, will, or actions 

by us. God freely allows us to affect him, although even our affecting action is can comprehend it in God’s 

eternal counsel. Even our prayers are means through which God works out in history that which he has 

already determined from the beginning. Similarly, God did not plan our redemption as a reaction to a fall 

that surprised him but as a self-determination prior to the act of creation. It is because God loves out of 

self-determining freedom rather than need that he can love in spite of the unresponsiveness of the human 

partner. After all, the gospel’s astonishing revelation of God’s grace reaches its climax in the 

announcement that God loved us while we were yet hostile toward him (Rom. 5:10; 1Cor. 2:14; Eph. 2:1-

5). 16 

 

Wayne Grudem 
 

In this quote, Wayne Grudem, criticizes the Westminster Confession of Faith because he failed to take into 

consideration that there are other ways to interpret “without passions” other than classical passibility. Hopefully, 

as you have seen in reading this paper that one can affirm a plain sense interpretation of “without passions” and 

not have to jettison our Confession that we share with Presbyterians.  However, in his explanation of classical 

impassability, (the TC view) he says that “it affirms that God does not even feel emotions or ‘passions’”.  

 

The Question of God’s Impassibility: Sometimes in a discussion of God’s attributes theologians have 

spoken of another attribute, namely, the impassibility of God. This attribute, if true, would mean that God 

does not have passions or emotions, but is “impassable”, not subject to passions. In fact, chapter 2 of 

the Westminster Confession of Faith says that God is “without . . . passions”  This statement goes beyond 

what we have affirmed in our definition above about God’s unchangeableness, and affirms more than 

that God does not change in his being, perfections, purposes, or promises – it also affirms that God does 

not even feel emotions or “passions.” 

 

The Scripture proof given by the Westminster Confession of Faith is Acts 14:15, which in the King James 

Version reports Barnabas and Paul as rejecting worship from the people at Lystra protesting that they 

are not gods but “men of like passions with you.” The implication of the KJV translation might be that 

someone who is truly God would not have “like passions” as men do, or it might simply show that the 

apostles were responding to the false views of passionless gods assumed by the men of Lystra (see vv. 

10 - 11. But if the verse is rightly translated, it certainly does not prove that God has no passions or 

emotions at all, for the Greek term here (homiopathes) can simply mean having similar circumstances or 

experiences, or being of a similar nature to someone else. Of course God does not have sinful passions 

or emotions. But the idea that God has no passions or emotions at all clearly conflicts with much of the 

rest of the Scripture, and for that reason I have not affirmed God’s impassibility in this book. Instead, 

quite the opposite is true, for God, who is the origin of our emotions and who created our emotions, 

certainly does feel emotions: God rejoices (Isa. 62:5).  He is grieved (Ps. 78:40; Ephesians 4:30). His 

wrath burns hot against his enemies (Ex. 32:10). He pities his children (Ps. 103:13). He loves with 

                                                           
16 Horton, The Christian Faith, pages 248-249. 
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everlasting love (Isa. 54:8; Ps. 103:17). He is a God whose passions we are to imitate for all eternity as 

we like our Creator hate sin and delight in righteousness.17 

 

Robert Reymond 
 

After quoting Berkof, Dr Reymond goes on to explain impassibility. Dr. Reymond is the source of the view of 

impassibility of which I hold to. It entails the plainest, most common sense reading to the Confession with regards 

to “without passions.” 

 
The divine immutability should not be understood as implying immobility, as if there is no movement and 

God . . . . the Bible teaches us that God enters into manifold relations with man and, as it were, lives their 

life with them. There is change round about Him, change in the relations of men to Him, but there is no 

change in His Being, His attributes, His purpose, His motives of actions, or His promises.42 

_____________________________ 
42 Berkof, Systematic Theology, 59 

 

Thus whenever divine impassability is interpreted to mean that God is impervious to human pain or 

incapable of empathizing with human grief it must be roundly denounced and rejected. When the 

Confession of Faith declares that God is “without  . . . passions” it should be understood to mean that 

God has no bodily passions such as hunger or the human drive for sexual fulfillment.18 

 

 

Conclusion 
 

I have been working on this paper for a number of days whenever I could find some time to write. During my final 

edit, Steve Graham’s excellent paper was posted on the ARBCA website. I cannot commend it highly enough. 

Well written and to the point, in his brief statements, Steve questioned the importance of this obscure topic, 

especially as it relates to pastoral ministry. I feel the same way and his response reminded me what I have 

experienced in academic circles in the past. 

 

Last year I stepped down from the steering committee of the Evangelical Theological Society, Northeast Section. 

Three of those years I served as its secretary. I love the academic world. I see the value of scholarship. However, 

over the course of those five years our committee reviewed and approved or rejected hundreds of academic 

papers by professors and graduate students, from schools in the Northeast, who were seeking to read them at 

our meeting. One thing became readily apparent. The academy too often specializes in minutia. In those years, 

I did not come across one person who was not convinced that what he had to say was vital, but quite a few left 

me questioning its importance. 

 

It is easy to become distracted from the great purpose of why we gathered in the first place. We do well to learn 

a lesson from our Baptist forefathers. There was a time when the Triennial Convention was in an uproar regarding 

their position upon the Indian problem (President Andrew Jackson’s removal of the Cherokees) and the slavery 

issue between the North and South. Francis Wayland, a leading Baptist of his day, wrote the following: 

 

I shall not soon forget the remarks made by a beloved brother from Ohio, at one of the last of the Triennial 

Convention which I ever attended. After the meeting had been for several days in session, he obtained 

an opportunity to address it, and spoke to the following effect: “My brethren, I have ever been deeply 

                                                           
17 Grudem, Wayne. Systematic Theology; An Introduction to Biblical Doctrine. Grand rapids: Zondervan Publishing House, 1994, 165-
166. 
18 Reymond, Robert.  A New Systematic Theology of the Christian Faith, Nashville: Thomas nelson publishers, 1998, page 179.  
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interested in the cause of missions, and once hoped that I might myself be permitted to labor in the 

foreign field. My health, however, failed, and the providence of God forbade me to prosecute my purpose. 

I have never before attended a meeting of the Convention, much as I have desired it. For some time I 

have denied myself many conveniences, that I might secure the means for making this journey. I 

expected here to meet the fathers and brethren of the Baptist denomination, hear from them much 

concerning the progress of the Redeemer’s kingdom, and the plans which were to be adopted towards 

further increase. In a word, I expected to hear about missions, but we have been now in session for 

several days, and the subject of missions has hardly been introduced. I have thus far heard nothing but 

the contentions of the brethren. There seems to be less interest in missions here, among brethren, who 

are considered leaders in the missionary enterprise, than in the forests of the West. Brethren, I shall 

return home sad at heart.” 19 

 

Wayland continued. 

 

Things had arrived at that point, that every member who loved the cause of missions, or even the peace 

of our Zion, looked forward to the meetings of the convention with fear and apprehension. Our best men 

were becoming glad of an opportunity to be absent from its meetings.20 

 

We are pastors who are interested in cooperative work in church planting, both at home and abroad; in the 

education of minister’s to supply the needs of our churches; and in the publication of good literature to express 

our convictions. We are not academics. 

 

I realize that the Confession is important. It is the document which binds us together as an Association. However, 

I have just presented two other views on how to interpret the words “without passions” which are a plain sense 

rendering of the Confession, that are not contrary to the Biblical record, nor are they contrary to the rest of our 

Confession as a whole.  As such, full subscription to the Confession should be acknowledged to those who hold 

such views and not limit it to classical impassibility. 

 

What are those two views? They are: 

 

 1. “Without passions” means “without bodily appetites and desires” 

 2. “Without passions” means “without sinful desires” 

 

Both would be acceptable. As you know, I prefer the first one and Steve’s paper even brought it home more to 

me when he titled his paper “Or passions”  I asked myself, why didn’t he title it “without passions”? Then it 

dawned upon me. The word “or” is in the text of our Confession. 

 

“The Lord our God is . . . a most pure spirit, invisible, without body, parts or [not and] passions” 

 

Notice how it grammatically connected the three words: body, parts, and passions. God is a spirit, invisible, 

without body parts or without body passions. God as a spirit, has no corporality. He does not have a body. 

The words parts and passions identify in what aspects God has no corporality. I knew that much before. I did not 

see the place the word “or” had in strengthening the argument. 

 

I’m not asking the theological committee to agree with me. They can still say in their collective voice they feel 

“without passions” refers to that which is known as classical impassibility. What I am asking is that they would 

                                                           
19 Wayland, Francis. Notes on the Principles and Practices of Baptist Churches. Reprint of 1857 edition. Watertown, WI: Baptist 
Heritage Press, 1988, pages 186-187. 
20 Ibid., 187. 
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acknowledge that their view is not the only view. There are two other views, at least, that persons could hold in 

good conscience and still be considered as holding to full subscription.    

 

We have a choice before us. We can build a bridge recognizing that we have “legitimate” differences and agree 

to disagree, accept each other with their viewpoint and perhaps bring the first steps of healing to our Association, 

or we can insist on our opinions (and that is what they really are, for who truly knows the mind of God beyond 

that which He has clearly spoken) and thrust in a wedge to split us asunder.  

 

 For who hath known the mind of the Lord? or who hath been his counsellor? (Romans 11:34) 

 

The secret things belong unto the LORD our God: but those things which are revealed belong unto us 
and to our children for ever, that we may do all the words of this law. (Deuteronomy 29:29) 

.  

From your true brother in Christ, who realizes that he has so much to learn and no doubt this paper will publicly 

manifest such. However, I felt compelled to write. Please accept my sincere apologies if I have offended any 

with whom I differ. 

 

May God be praised! May we glory in who He is, hopefully, even in His emotional life! 

 

Sincerely yours, 

 

Wayne R. Brandow, Pastor of the Bible Baptist Church of Galway, Galway, New York (Feb 12, 2015) 

 
 


